Two difficult passages are analysed in the 26th homily of the book Mäṣḥafä Mǝśṭir by Abba Giyorgis of Sägla, which are dealing with transition from the Old Testament Jewish calendar to the Christian calendar with its veneration of Sunday. The Jewish calendar Abba Giyorgis kept in mind was similar to those of 1 Enoch or Jubilees. According to his understanding, the Christian Sunday was already implied in the Mosaic Law as the year of release, as he has demonstrated with calendrical caluculations.
Introduction
The Sunday in Albis or, as it is called in the Byzantine tradition, the Sunday of Antipascha or Thomas Sunday, is the day when the Church preachers throughout the world recall the institution of the weekly commemoration of the resurrection of Christ on Sunday. Abba Giyorgis of Sägla1 near 1424 was not an exception, save that he was preaching on the eve of this Sunday, on Saturday
Scrinium 12 (2016) 73-83 explanation of the general meaning, which I consider now to be right, whereas I disagreed with Dillmann in my 1999 analysis. In the present study, I provide some corrections to Yaqob Beyene's edition of the relevant passage and especially to his translation. My present understanding of the passage will follow Dillmann's line of reasoning, which could be confirmed with a number of data not taken into account by Dillmann yet.
The ultimate goal of our reconstruction is the image of the Old Testament Jewish calendar Abba Giyorgis had in mind.
Text and Translation
Yaqob Beyene's edition is based on 13 manuscripts. Among them, there are two pairs of almost perfect twins. The text of the now lost Tübingen manuscript7 is partially preserved, for the fragment we will deal with, in two quotations by August Dillmann. Thus, the total number of manuscripts for the most difficult place in our passage is 14, but only 12 witnesses are, in some frames, independent of each other. Yaqob Beyene did not propose a stem of the manuscripts. His identification of the subarchetypes (mentioned above) is based on the common readings and not on the common errors, not to say on some kind of statistical cluster analysis. Therefore, it is to be taken as tentative. His edition follows the unique manuscript P I which he considers to be the best one, with addition of the variants mostly from the manuscripts other than H, II, V, and VII. The text below declines from Beyene's edition (pp. 170-171) where I consider the readings of P I to be secondary. These cases are marked with red.
Text:
Quoted apud Dillmann, LLA, col. 169. 10 I, IV ኍልቈ ፡ 11 P I, M, IX ለዓመት ፡ 12 M om ኀድገት፡ -sc., only "year", without "of release". 13 M ዘወሀበ ፡ "which (the Lord) gave…"; the sense is hopelessly lost: the Lord gave the commemoration of his resurrection instead of the regular year. 14 I, IV ኍልቈ ፡ IX ወኆልቈ ፡ "And the number…" -Perhaps the original reading. One note is to be provided immediately. Abbas Giyorgis often indicates Sunday with its name derived from its Jewish name in Greek μία τῶν σαββάτων, often reduced to the first word "one." Thus, some passages that became stumbling blocks for Yaqob Beyene (judging from his translation)41 are perfectly clear. Namely, the number of the Sundays in seven 364-day years is exactly 52 × 7 = 364 = the number of the days of the year of release. Therefore, the reading "7" in the corresponding place of the fragment above, preserved in a part of manu- scripts including some 15th-century ones, is correct, whereas the reading "6" (of P I and some other manuscripts) is erroneous, due to the similarity of the two numbers in the Ethiopic script and, probably, influenced by the reading "six years" at the end of our fragment.
Interpretation
It is obvious that the fragment concerns, in some way, the 364-day calendar, whereas the actual calendar of Abba Giyorgis is already the 365-day one. Abba Giyorgis' pre-Christian 364-day calendar contained the seven-year cycle with the year of release, which is replaced, for the Christians, with the weekly Sunday veneration. This replacement has been performed with introduction of the "fifth day," that is, the 365th day of the year. This day caused the shift of the days of year in relation to the weekdays (in the 364-day calendar, all the days of the year have their fixed weekdays). It was Dillmann who understood the meaning of the term ዕለተ ፡ ምርያ ፡ as a derivate from the Semitic root with the meaning "permutavit, commutavit;" cf., in Wolf Leslau's etymological dictionary, "movable day" with the etymology from the Hebrew/Aramaic root mwr (Hiphil hemīr "exchange").42 Abba Giyorgis uses the astronomical term ṭəntəyon which meaning is "the beginning of the calendar," being a transliteration of Greek τῶν θεῶν. The meaning of the Greek term was the indication of the weekday of the planetary week where each day was consecrated to some god. The beginning of the calendar in Ethiopia (following to the majority of the Second Temple Jewish calendars) is Wednesday, the day when the luminaries were created, and so, ṭəntəyon means Wednesday.43 Thus, the phrase "the birth of ṭəntəyon" means Wednesday (probably, the first one in the year), and the fourth day from this weekday is Saturday.
The phrase "the birth of the light" means Sunday, the first day of creation. "The 30th day after the creation of the world" means the 30th day of the first month (30.I). It falls on Sunday when the first day of the year (1.I) falls on Friday, as it takes place at the third year of the four-year cycle of the Julian calendar. The phrase "due to the birth of the light after 30 days after the creation of the world" indicates that, before shifting of two weekdays at the fourth year, the beginning of the year has already reached Friday. It remains unclear to me why Abba Giyorgis preferred to refer to the 30th day of the month, whereas he had in his disposition a number of other reference points.
To sum up, Abba Giyorgis describes shifting of the beginning of the year in respect to the weekdays in the following way. At the first year of the four-year cycle, the beginning of the year falls on Wednesday. Then, at the second and the third years, it moves by one day forward, that is, from Wednesday to Thursday and from Thursday to Friday. The next, fourth year is the bissextile one. This year, the shift is not of one but of two weekdays. Thus, this day falls on Sunday. For Abba Giyorgis, however, there is no Sunday as a separate day but rather a part of the 49-hour Sabbath. Therefore, he continues counting of the hours of the Sabbath after the number 24. The 30th hour of Sabbath ("the fourth day after the birth of ṭəntəyon") is Sunday midnight, the approximate time of Christ's resurrection.
According to the Homily on the 49-Hour Sabbath ascribed to the same Abba Giyorgis, this Sabbath starts on the last hour of Friday, that is, about 5 p.m.44 Therefore, 30 hours of Sabbath would mean 11 p.m. -strictly speaking; from the context, however, it seems to me more likely that the author had in mind the Sunday midnight. Now we are in a position to interpret the fragment as a whole. Sunday is introduced instead of the year of release. More exactly, as a four-year cycle instead of the seven-year cycle, and within the 365-day year instead of the 364-day year. In the 364-day calendar, the number of Sundays within seven years is equal to the number of the days of the year of release, 364. Now, all these Sundays of seven years of the 364-day calendar are reconsidered as the 364 days of the abolished year of release. For this purpose, a new four-year cycle has been established. It has been created with the addition of the fifth day to the 364-day year (the 366th day of the bissextile year is not discussed explicitly, whereas it is clearly implied in the two-day shift at the fourth year). This additional day shifts the beginning of the year according to the weekdays in such a way that, at the end of the whole cycle, the fourth day, the year begins at the time when the Lord resurrected. Thus, the most important year of the new four-year cycle is its last day, similarly to the former seven-year cycle, where the most important year was its last year, the year of release.
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The days of the year of release, now redistributed among the ordinary Sundays of seven years, were, in fact, the Christian Sunday festivals hidden within the Mosaic Law. They were "developed" as such via introducing the 365th day into the 364-day year.
Abba Giyorgis does not explain the following problem. Seven 365-day years (or rather six 365-day and one 366-day years) contain not 364 Sundays but 364 + 1 = 365 Sundays. This Sunday is certainly not a day of the former year of release, because the latter contained only 364 days. Then, what is its origin?
Despite the lack of an explicit answer, we can infer that this day is no other than that 365th day that was introduced, according to Abba Giyorgis, by the Lord himself. It seems that its proper place among the weekdays is revealed, at the fourth year of the new cycle, as Sunday. Abba Giyorgis does not state this explicitly, but such an idea seems to me the most fitting with his calendrical construction as a whole.
4
The "Jewish" (Old Testament) Calendar through Abba Giyorgis' Optics
The Christians, especially in Ethiopia, were always reserving for themselves the right to decide what is truly Jewish and what is not. Thus, in the calendrical matters, the actual Ethiopian Easter computus contains an elaborated scheme of a "Jewish" liturgical calendar. It is certainly going back to some Jewish Second Temple tradition but is at variance with all other Jewish calendrical traditions known so far.45 The tradition meant by Abba Giyorgis is somewhat more recognisable, because he refers to the 364-day (per year) calendar in both explicit and implicit ways. Thus, in the passage which meaning we have just recovered, Abba Giyorgis explicitly mentions the 364-day year. Even more revealing is his odd reference in another place of the same homily, where he dates the feast of the Unleavened Bread to the ten-day period from Nisan 14 to Nisan 24 (p. 166). Needless to say that this is a blatant contradiction to the Torah (Lev 25:4-7; Deut 15:9-18 etc.). Nevertheless, it is perfectly understandable within known Jewish traditions. The addition of the day of the Passover, 14 Nisan, to the following multi-day feast of the Unleavened Bread (beginning on 15 Nisan) is not biblical but very ancient and quite widespread. The real problem is here the duration of the latter feast. According to the biblical and so far known extrabiblical data, its last day must be Nisan 21 and not 24. However, let us consider a -very common -fusion between the feasts of Passover and Unleavened Bread but now, inserted within a calendrical scheme similar to that of 1 Enoch and Jubilees. The Passover (14 Nisan) falls on Tuesday. The feast of Unleavened Bread begins on 15 Nisan, Wednesday, and ends on 21 Nisan (Tuesday of the next week). However, the calendar of Jubilees follows Leviticus' commandment to start the counting of the seven weeks of the Pentecost on Monday. Thus, this calendar starts its post-Passover period only on Monday 27 Nisan. The days between Nisan 21 and 27 exclusively are left without a clear liturgical purpose, even though they are a part of the most important festive period of the whole year.
There were different ways to avoid this inconvenience. For instance, there was a perfect scheme of 364-day calendar, where the first weekday of the calendar was Sunday and not Wednesday: this is the only Jewish calendar that allowed fulfilling all the requirements of Leviticus literally.46 Abba Giyorgis takes another option. He, instead, adds the ferial days occurring between 21 and 27 Nisan of the 364-day year that begins on Wednesday to the days of the feast of Unleavened Bread. These days are Nisan from 22 to 24, from Wednesday to Friday inclusively. In this way, the corresponding apparent distortion of Torah's commandment turns out to be an amendment.
We have to retain from this observation that the 364-day calendar meant by Abba Giyorgis was similar to those of the Book of Jubilees and 1 Enoch, that is, presuming the beginning of the year on Wednesday. Indeed, these books are both present within the Ethiopian biblical canon.
